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Jesus!
My Dear Brothers and Sisters in Christ,

Anniversaries are important.  They serve as roadside markers for life’s important events.  Anniversaries of our birth are celebrated with fanfare and frosting for the first sixteen years of our life. Anniversaries of our marriages are reminders of God’s tender mercy to a man and a woman. In Antioch, we just celebrated the 50th anniversary of our sanctuary. Anniversaries help us take inventory of the Lord’s goodness to us.
Pity the fool who forgets! Am I the only father that has scheduled an appointment when he had a prearranged appointment with a birthday cake and a herd of five year olds?  Pity the man who forgets to take a trip to the local Hallmark store when it is time for his wife to age gracefully yet another year. We can write this all off as simple absent-mindedness. We are too busy. Too many people want a slice of our time, etc.  A forgotten anniversary, however, can often betray a hidden truth: the busyness of life can actually become more loved than the important things in life.
So on this score, let me ask a question:  What were you doing on June 25th?  On that day, your Augsburg Confession turned 475.  Everyone remembers the date that the 95 Theses were nailed to the Castle Church door.  But if the 95 Theses - written by an obscure professor at an academic outpost on the extremities of the Holy Roman Empire - are important, how much more so the confession of faith that served as the legal basis for the Evangelical Lutheran faith in Germany!

The Lutherans were eager for a hearing at Augsburg.  “Indeed, we can say without boasting that we were among the first to arrive.”
  What was their purpose? “We submit… our preachers’ and our own confession of the manner in which up until now they have taught this doctrine among us based on the Holy Scriptures and the pure Word of God.”
  Friends, never forget that God’s Word and confessing the faith go together like ham and eggs.  Separate them to a church’s peril!  Our God says “But in your hearts set apart Christ as Lord. Always be prepared to give an answer (literally a verbal defense) to everyone who asks you to give the reason for the hope that you have.”  (1 Pt. 3:15)  But now, our anniversary story must continue.
Once again, what were you doing on June 25th?  It was also on that day that our Augsburg Confession was bound together with several like-minded “friends” into a hefty tome called the Book of Concord. It was no coincidence that the Book of Concord came off the printing presses on the Augsburg Confession’s golden anniversary. This is a testimony to the weight our Lutheran fathers placed upon the events at Augsburg. After thirty years of in-house wrangling following the death of Luther, the publication of the Book of Concord put Lutheranism’s doctrinal divisions to bed and ushered Lutheranism into its golden age.  As our Book of Concord turns 425, we can be thankful that the Lord’s hand guided the history that gave birth to this book. 
The Book of Concord serves as a symbol.  The Greek word symballein (συμβάλλειν) means “to compare two things for the purpose of perceiving their relation and association.”  In other words, our Lutheran Confessions clearly delineate clear, biblical teaching from that which is false. Regarding the nature of the Church’s symbols or creeds, St. Augustine wrote: “A symbol is a rule of faith, both brief and grand: brief, as to the number of words, grand, as to the weight of its thoughts.”
 
The Book of Concord serves as a benchmark of biblical doctrine to the present day. When WELS pastors are ordained into the ministry, they are placed under oath to preach and teach in accord with the Book of Concord. In short: our present task of exploring worship in the Confessions and the confessional nature of worship dare not be written off as an exercise in academia.  We are dealing here with truth and error, right and wrong, oaths and our synod’s confessional integrity.
Confession and Worship
I would like you to think of the concept confession on several different levels.  Hermann Sasse notes four different uses of the word. 
  It is at this point where the Lutheran Confessions begin to interface with the Common Service.
Confession as personal faith:  Jesus asked his disciples “But what about you?  Who do you say I am?”  Peter’s reply?  “You are the Christ.”  (Mark 9:28-29)  This basic confession of faith serves as the bedrock of all Christian confession. It is simple, yet profound. One day every knee will bow before this Christ. On the last day, the truth of this confession will be evident for all to see. (Phil. 2:10-11)
Confession as the Church’s faith:  In the Apostle’s Creed we say “I believe.”  This personal faith yearns to express itself with like-minded confessors.  What joy there is in saying “We believe in one God…”  Jesus’ bride the Church must be ready, willing, and able to confess her Bridegroom before all other worldly suitors!

What is the prime manner by which the bride confesses her faith?  In the words and actions of the Church at worship. Sasse writes: “The third characteristic of confession of faith is that it belongs in the liturgy, in the divine service, in which the church appears as the hearing, praying, and confessing congregation.  Right from the beginning we see that the earliest confessional statements have their place in the divine service…”  Simply put:  worship is an act of confession.  Worship that lacks confessional content betrays a misunderstanding of what it means to share Christ and what it means to worship Christ.
  But now we are ahead of ourselves.
Lastly, confessing Christ means proclaiming his truth to all who will hear.  Sasse concludes “When the church confesses, she is speaking not only to God but also to the world.  This is the fourth characteristic of the church’s confession… It separates pure doctrine from false doctrine, the Christian faith from the religions of the world, the church from all that is not church.” 
  Confession therefore has a basic progression: individual to God, individual to individual, Church to God, and finally Church to world.

This four-fold dynamic of confessing the faith will help us understand why there is no separate article on “The Way Lutherans Worship” in the Book of Concord.  If it is true that confessing the faith belongs in the divine service, then worship is confession.  Conversely then, confessing Christ is an act of worship. “These meanings should never be separated from one another: the confession of sins, the confession of the faith, and confession as the praise of God.”
  It is not accidental that the word orthodoxy literally means “right praise.” This is the collective attitude of Lutheranism toward worship in its golden age that followed the publication of the Book of Concord.  Kalb writes:
The “worship of God” (Cultus Dei) is not a clearly defined division of classic Lutheran dogmatics. It cannot be. It cannot be placed on the same place, for instance, with the doctrines of the Trinity, of Sin, of Justification. Its content comprises the entire Christian faith and life and therefore the whole subject of dogmatics and ethics… There is a third place where worship plainly appears as the basic theme of all theology. If the entire theological system is pervaded by veneration and reverence toward God as the fundamental attitude of believing man, there must be a corresponding concept on the side of God which also acts as a fundamental principle unifying the individual doctrines. In classic Lutheran dogmatics this principle is the Gloria Dei.

What is the key to man’s veneration of God? How does God chiefly reveal his glory to humanity? Christ and his cross. Lutheran worship has Christ at the center. Christ is its object. Christ is its goal.  
Lex vs. “Pack light”
Does not the liturgy excel at keeping Christ in the center? I encourage you not to flippantly dismiss the rule of Prosper of Aquitaine: Lex orandi – Lex credendi. “The rule of praying is the rule of believing.” As one worships, so one believes. As one believes, so one worships. The “lex orandi” rule even receives a confessional application in the Formula of Concord. In reading through it, I was struck by a doctrinal appeal to a common hymn: “Likewise, we also reject and condemn those who teach that human nature has indeed been greatly weakened…but has not completely lost all good that pertains to divine, spiritual matters. They teach that it is not true, as is sung in our churches, “Through Adam’s fall human nature and essence are completely corrupted.”
 The rule of prayer (a hymn) supported the rule of faith and its pubic confession.  That hymn is still informing our faith today!  (CW #378)
The Christ-centered strength of liturgical worship was brought home to me recently via a tale of two cities: not London and Paris, but Leipzig and South Barrington.  My experience with these two cities convinced me that we are not wise to quickly discount the interaction of form and faith.
In March of 2000, my wife and I finally got around to taking our honeymoon.  We went to eastern Germany for eight days to see the Bach and Luther sights. While in Leipzig, we went to Bach’s church (St. Thomas) to hear the Friday evening Orgelvesper.  Christ was in the Order of Vespers and hymns.  The world-famous Tomanerchor sang of Christ in the Bach motet “Komm, Jesu, komm” (“Come, Jesus Come”)that contains John 14:6 almost verbatim:  “Du bist der rechte Weg, die Wahrheit und das Leben.” (“You are the true way, the Truth, and the Life.”) When the pastor stepped into the pulpit, however, his sermon was simple blasphemy – reeking with the distinctive stench of state-church universalism.  He proclaimed “Jesus alone is the way, the truth and the life.  ABER es gibt viele Wege to Jesus!” (“But there are many ways to Jesus.”) He then explained how we can come to Jesus through the social justice of a Martin Luther King or the passive resistance of a Ghandi. Fortunately Bach had the last “Word” that evening. In spite of the blasphemer in the pulpit, the explicit Gospel was still heard at St. Thomas that rainy night.  The rule of prayer was still carrying the Gospel to hearts at St. Thomas.
South Barrington?  Willow Creek that is.  I recently took a class at Concordia, Mequon on “Issues in Church Music.”  We spent three hours watching and discussing a Willow Creek believer’s service.  The invocation was: “Get ready for a great night of worship.  Stand up.  We’re going to go big time.”   They confessed that they were “brokenhearted.”  The first seven songs did not contain the word Jesus or Christ. Later songs sang of love for Jesus, but not the work of Jesus.  The sermon, based upon John 15, was strictly within the realm of sanctification. Excellence was everywhere in South Barrington, but an explicit statement of Gospel was not heard in that service.  The Willow Creek service demonstrates a simple fact: if the “rule of prayer” is diluted, then the only safety net left to ensure Gospel proclamation is the “rule of the preacher.”  That can be risky.

Not everyone, however, gives credence to Prosper’s rule, even within the friendly climes of the Wisconsin Synod.  Many voices in the church will remind us that style and substance are not the same thing.  True enough.  However, they proceed a step too far when they assure us that style has little bearing on substance.  Here are a few examples that illustrate their proposed cleaving of form/style and substance.  Timothy Wright of the Community Church of Joy (Lutheran) writes:
Many Protestant congregations tend to confuse worship styles with the substance of faith. They mistake the package for the content. Some congregations, choosing not to use the official denominational hymnal, receive criticism from their denominational family. They find themselves accused of not being Lutheran or Methodist because they offer alternative worship services. That kind of criticism implies that a particular style of worship makes a congregation uniquely Lutheran or Methodist.
  
Rick Warren’s Purpose Driven Church has received wide and warm accolades.  Warren’s analysis of the interplay between faith and form?  “The style of worship that you feel comfortable with says far more about your cultural background than it does about your theology. Debates over worship style are almost always sociological and personality debates couched in theological terms.”
  Reggie McNeal’s sarcasm is even more to the point.  Debates over style, form, theology, and confession are really detrimental to the mission of the church: “Still another form of denial shows up in the church’s obsession with internal theological-methodological debates designed to determine who the true believers are while the world is headed to hell in a hand basket.”
  A question needs to be asked here. Why put methodology, theology, and outreach at loggerheads?  The Lord of the Church has made us accountable for all three.
The Wrights and Warrens of the world have good motives. They seek to free the Gospel from any and all ecclesiastical trappings in an effort to reach the unbeliever. They seek to “pack light,” leave the unnecessary baggage behind and run out with the Gospel.  Their motives I leave to God. The ramifications of their teaching, I leave to you for careful testing. Warren and like-minded pastors might think they are packing light, but mega church methodology, worship forms and style are not without their own theological underpinnings! Consider the following examples:
· Today, God is creating wave after wave of people receptive to the Gospel… Unfortunately, because our churches haven’t been taught the needed skills, we are missing the spiritual waves that could bring revival, health, and explosive growth to our churches.

· In the same way, since the church is a living organism, it is natural for it to grow if it is healthy…If the church is not growing, it is dying.

· It is even possible for them to sense when God is supernaturally moving in a service, although they won’t be able to explain it…. Why were those 3,000 people converted? Because they felt God’s presence and they understood the message… More people are won to Christ by feeling God’s presence than by all of our apologetic arguments combined.

· People generally find it easier to decide for Christ when there are multiple relationships supporting that decision… For this reason, the larger your seeker service grows, the greater an evangelistic tool it will become.

· Many of the gospel songs of the first half of this century tend to glorify the Christian experience rather than Christ. In contrast, today’s most effective worship songs are love songs sung directly to God. This is biblical worship. We are told at least seventeen times in Scripture to sing to the Lord.  In contrast, most hymns are sung about God.  The strength of many contemporary worship songs is that they are God-centered, rather than man-centered.”

Removing albs for polos and khakis, candlesticks for plexi-glass, and the liturgy for praise songs simply removes one set of forms and replaces them with another. Instead of packing light, they are simply packing something else. That is the ultimate irony: Warren really does worship as he believes and his people believe as they worship!

I like the balance that Marva Dawn
 provides to American Christianity’s dash toward the mega-church worship model.  Her comments deserve long and loving conversation in WELS.  Her little book How Shall We Worship? is an excellent resource for those who are seeking to ask better questions than ‘Can we do a contemporary service?’ on the one side and ‘How shall we genuflect?’ on the other.
…for many dissensions concerning worship arise because of our era’s confusion between worship and evangelism, to the detriment of both. Many factors have led to this misunderstanding. One is the panic about declining numbers noted above. Another is the intensifying passivity of our cultural milieu, which causes some Christians to want to be entertained, rather than to do the work of worship. A third is related, for worship services are turned into a congregation’s primary evangelistic tool because the people are not engaged in the practice of witnessing to their neighbors or in the difficulties of loving them.

If you are still not convinced that the rule of prayer is the rule of faith, then consider our own Lutheran history.  Exactly 150 years ago on the 325th anniversary of the Augsburg Confession, Benjamin Kurtz and Samuel Schmucker produced “The American Recension of the Augsburg Confession.”  The authors sought to adapt Lutheranism to its new American context, especially the Christian context of religious revivalism in the 1800’s.  There were five major “corrections” that were inflicted upon the Augsburg Confession: 1) Lutheranism must abandon “Catholic” ceremonies. 2) They rejected private confession and absolution.  3) They maintained that God must be worshiped on Sunday.  (An issue not brought up in the Augsburg Confession.)  4) They denied that Baptism works faith.  5) They denied the Real Presence in Holy Communion.
  May God preserve us from such an anniversary celebration in the present!
In the midst of widespread revivalism, these early American Lutherans felt it necessary to change the Church’s doctrine.  As doctrine changed, so did the worship forms. Inevitably, the new forms solidified the false doctrine. Anxious benches and altar calls replaced the ancient churchly rites.  Confession and absolution gave way to “hell and brimstone” sermons designed to facilitate decisions for Christ.  The freedom to worship whenever a congregation pleases was sacrificed upon the altar of the “Sunday Sabbath.”  The sacramental nature of baptism was lost.  “Believer baptism” became standard practice.  Lastly, God is present when masses of people were “called out in prayer.”  (cf. Warren quote on “being won for Christ by feeling God’s presence.”)  People were channels of God’s presence, instead of God’s real presence in the Sacrament.  The rule of prayer and faith was working, just not in a God-pleasing direction.  Worship that once had Christ at the center now saw Christ marginalized.  Man was at the center of worship:  man’s methods, means, and emotions.  It should be of interest to us that these early Lutheran compromisers are now part of a church body that takes a compromising stand on openly gay and lesbian pastors? (ELCA) Beware, my friends, when people are too “spiritual” to bind themselves to the Gospel in Word and Sacrament!
Lutheranism was faring even worse in the old world.  The twin blows of pietism and rationalism dealt the church a one-two punch that have decimated doctrine and practice to this very day.  Stiller writes: “We cannot emphasize it strongly enough that by itself neither Pietism nor rationalism was able to contribute anything decisive to the intensification of public worship life, for both the ideal promoted by Pietism, conventicler Christianity, and rationalism’s view of worship as an arrangement for educational purposes could not contribute to the up-building of Lutheran worship practices but had to work destructively.”
 
The emotional excesses of pietism shifted the focus of German Lutheranism from Christ to the Christian.  Doctrine and historic practices were downplayed at best, discarded at worst. The hyper-cerebral approach of the rationalists finished what pietism began.  The church’s worship was to be cleansed of the superstitions of by-gone eras.  Liturgical worship was a tired old nag by the 300th anniversary of the Augsburg Confession in 1830.  Liturgy and preaching, art and music, church and ministry, were gutted.  Christ was, once again, moved to the periphery. Is it surprising that the people in Germany’s pews have disappeared over time?  I recently read that one percent of Lutherans attend church in Berlin. The rule of prayer and faith has been stretched to the breaking point. The timely, modern, desperately needed, scientific, earnestly meant, glowing, practical improvements of pietism and rationalism have proved to be, in the end, just another bushel of Eden’s fruit.  It all tasted good at first.  But in the end, the worm that does not die will not be so easily satiated.
Remember, my brothers and sisters, when you function in whatever leadership role you find yourself in worship, you are not trifling with toys.  What you say and do – and how you say and do it – is forming the faith of the people you serve.  This will happen no matter what you do.  Confessional Lutherans, however, incessantly ask themselves the question ‘Is Christ and the cross in the center?’  This is profoundly different than asking ‘What would Jesus do?’
If Warren and Wright – and anyone in our synod – still doubts whether or not what you experience in worship affects your faith, I wonder if they would just as readily dismiss the effects of movies, video games, and music on our children’s views of violence, sexuality, and drugs. Mom always said you are what you eat…
What Does This Mean?

Playing the devil’s advocate, Jesus would have us pursue a vibrant life of public worship that is principled instead of prescribed.  How Lutheran is our worship is a question that is often asked.  But when asking that question, realize that there is a legion of answers to it.  Within 200 years of the Augsburg Confession, there were at least 250 different Kirchenordnungen
 in Germany alone. In them, one finds much that was commonly practiced throughout the German territorial churches. One can also spot differences. If Lutheranism was a church of legalistic prescriptions, such a variety in worship life would not have been possible.  Confessional Lutheranism seeks to make decisions based upon unchanging biblical principles.  The applications of those principles have been applied differently over the years, even while the ink of the Book of Concord was still drying in Dresden.
In Wisconsin Synod circles, it has been customary to speak of “Luther’s Four Principles” of worship.  I commend them to you as worthy of memorizing. ‘They do this at St. Euphoria in Milwaukee or that at St. Same Please in Saginaw, therefore we will do this and that here’ is not a principled approach toward worship.  That is a pragmatic view of worship. No, Luther’s insights will help you make pastoral, evangelical, confessional, and principled decisions about worship in your local parish situation.
1. Let the Gospel predominate.

2. Let the people participate.

3. Let the experience of the Church be honored.

4. Let the arts be used.

Remember them. Rigorously and creatively applied, they will help you keep Christ in the center. I challenge you to see how those four principles permeate our Lutheran Confessions and our liturgical service in what follows.  We will use the Common Service as our tour guide.  (In so doing, I am not prescribing the Common Service.  It simply has the richest history of any of our services.)
Invocation:
“In the name of the Father, and of the Son, and of the Holy Spirit.”
Our service begins in the name of the Father, Son, and Holy Spirit.  This should remind us something about ourselves.  We are not gathered in the name of the pastor, in the name of a parishioner, or in the name of our synod’s president. No, the name of the Holy Trinity brings my name into bold relief. Who am I?  Who are you?  A skin sack of original sin – dead in sin, blind to truth, hostile to God. Neither the Scriptures, nor our confessions paint a rosy picture of fallen humanity: “Furthermore, it is taught among us that since the fall of Adam, all human beings who are born in the natural way are conceived and born in sin. This means that from birth they are full of evil lust and inclination and cannot by nature possess true fear of God and true faith in God. Moreover, this same innate disease and original sin﻿﻿ is truly sin and condemns to God’s eternal wrath all who are not in turn born anew through baptism and the Holy Spirit.”
  Sin, death, and the devil’s power were once our daily bread.
Confessional Lutherans take seriously the fact that they can do nothing to initiate faith in and confession of the Holy Trinity.  This makes confessional Lutherans rather unique in the Christian world.  Medieval Catholicism, for instance, had been teaching people to simply “do what was in them.”  The Apology states: 

In this way the scholastics teach that people merit the forgiveness of sins by “doing what is within them,”﻿ that is, whenever reason, while grieving over sin, elicits an act of love for God or does good for God’s sake.﻿﻿ Because this opinion naturally flatters people, it has brought forth and multiplied many kinds of worship in the church, like monastic vows and abuses of the Mass. On the basis of this opinion some devised some types, others other types of devotional acts or observances.” 
  
We know that trying to go down the road of righteousness without the righteousness that comes by faith is a dangerous business that will end in darkness! We all know that God’s grace absolutely EXCLUDES confidence in our works as a cause for our salvation.  Yet original sin is so deeply ingrained in our nature that we find it difficult to believe what the Lord clearly says about our nature.  Our confessions note the same:  “This inherited sin has caused such a deep, evil corruption of nature that reason does not comprehend it; rather, it must be believed on the basis of the revelation in the Scriptures…”
  

Do we - John and Jane Lutheran – really place confidence in our works from time to time?  Often?  Sadly, yes.  Why would we do something as spiritually lethal as trust in our good works?  Simple: the Old Adam has been drowned in us through baptism, but he remains an Olympiad swimmer until we join the Lord in heaven. The spiritual ego of the Old Adam is absolute!  He wants to be fed, not starved!  Franz Pieper notes: “Now, we frankly admit that human sentiment, because of the blindness of our heart (Eph. 4:18), rises in rebellion against the fact of the imputation of hereditary guilt…”

That was brought home to me during my vicar year in Benton Harbor, MI.  I was choosing hymns for the German service.  I chose my absolute favorite hymn “Jesus, I Will Ponder Now” (CW 98).  Stanza four in our hymnal says “If my sins give me alarm And my conscience grieve me…”  Interesting.  The original German, however, is profound and sobering:  “Wenn mir meine Suende will Machen heiss die Hoelle…”  An ad sensum translation?  My sins make hell a little bit hotter for me!   There I sat wrapped up in my smug little cloak of self-righteousness thinking to myself “I’m a vicar. I’m serving in the murder capital of Michigan.  I work hard – translating my English sermons into German.  The congregation likes me.  My bishop and I are getting along well.  If anyone is doing what he should for the Lord, it’s me.”  Shame on those shocking thoughts!  And shame on yours too!  My sinful little heart was yoked to an arrogant little mind.  My work for the Righteous One had become a sinister form of work righteousness.  Think about that and shudder! Two lines of an old hymn helped me put things back in perspective.  There’s nothing like a little whiff of burning sulfur and the distinctive sound of teeth gnashing to bring the Old Adam back within bounds!  Our names – Christie, pastor, vicar, seminarian, teacher, organist, director, dad, husband, wife – simply have no significance unless the Lord has applied another name to it!
If left to ourselves, we would prefer the worship that Michael Horton describes: “Thus, we prefer encounters with ‘the sacred’ to encountering God himself. Sacredness is ambiguous, open, free, and boundless. God himself is a particular person – Yahweh – who holds us responsible for our sins.”
  We worship a God who, thankfully, trumps our inclinations.  We worship a Father, Son, and Holy Spirit God who took a sinful pastor by the hand and baptized us.
Confessional worship and worship that confesses keeps Christ at the center through his gift of baptism.

Baptism
“This, however, is the catholic faith: that we worship one God in trinity﻿ and the Trinity in unity, neither confusing the persons nor dividing the substance.﻿” 
  How is it possible for Adam and Eve’s children to worship a God we can not comprehend – let alone love?  Baptism! In our baptisms, God gave us exactly what we were not.  By birth, we were captive to sin, death, and the devil.  Through baptism, God granted us forgiveness, life, and salvation.
Luther waxes eloquent on the blessing of baptism:

 In the second place, because we now know what baptism is and how it is to be regarded, we must also learn why and for what purpose it has been instituted, that is, what benefits, gifts, and effects it brings. Nor can we better understand this than from the words of Christ quoted above, “The one who believes and is baptized will be saved.”﻿ This is the simplest way to put it: the power, effect, benefit, fruit, and purpose of baptism is that it saves. For no one is baptized in order to become a prince, but, as the words say, “to be saved.” To be saved, as everyone well knows, is nothing else than to be delivered from sin, death, and the devil, to enter into Christ’s kingdom, and to live with him forever.

Here again you see how baptism is to be regarded as precious and important, for in it we obtain such an inexpressible treasure. This indicates that it cannot be simple, ordinary water, for ordinary water could not have such an effect. But the Word does it, and this shows also, as we said above, that God’s name is in it. And where God’s name is, there must also be life and salvation. Thus it is well described as a divine, blessed, fruitful, and gracious water, for it is through the Word that it receives the power to become the “washing of regeneration,” as St. Paul calls it in Titus 3[:5﻿*﻿].

Do you desire confidence for life’s journey?  Then run to the remembrance of your baptism!  That’s “how God did receive you.”  Through baptism, we have been connected to Christ and his work for us. Our sin was nailed to his cross.  Our sin was stuffed into a cold grave with a cadaver named Jesus of Nazareth. And when Christ rose again on the third day, he didn’t pack up our sins to take them to heaven with him!  His new life is our new life.  Our baptism that created new life in Christ “back when” has unlimited potential to keep us in Christ in the here and now.  “In baptism, therefore, every Christian has enough to study and practice all his or her life. Christians always have enough to do to believe firmly what baptism promises and brings—victory over death and the devil, forgiveness of sin, God’s grace, the entire Christ, and the Holy Spirit with his gifts. In short, the blessings of baptism are so boundless that if our timid nature considers them, it may well doubt whether they could all be true.” 

It is no accident that those very people who deny original sin also deny baptismal regeneration.  How can something physical save the spiritual from the unethical? Good logic. Bad theology. I can honestly say after eight years of teaching Bible information classes that many evangelicals hang onto their decision for Christ as if it were a sacrament. Decisions and their attendant testimonials, however, are generally anthropocentric. They place the emphasis on what man does, instead of what God has done. When this happens, Christ is moved from the center to the margins. A denial of original sin and sacramental error brings Evangelical Christianity full circle back to Rome’s medieval adage: Do what is in you!  This is one reason why I have had my two vicars memorize the phrase “Evangelicals are Catholics who don’t chant and wear white gowns.”

Baptism is one of those interesting things.  I cannot say I am often tempted to deny that baptism is not water connected to the Word.  I cannot say that I have ever been tempted to deny baptism to a little baby.  (As a father of three young children, original sin is patently obvious to any honest adult with two eyes.)  The devil is good at what he does. Instead of taking our focus off the essence of baptism, he helps us lose sight of baptism’s blessing.  Let’s strive to turn that tide in our preaching, teaching, and playing.  Remember: baptism is pure grace – “unasked, unforced, unearned” (CW #54 s. 4) as Vajda says. Pass that baptismal confidence on to your members - and be creative as you do. Christ is the center of baptism. Let baptism be a central way of proclaiming Christ to his people.  This will serve as a powerful testimonial – a testimonial to the grace of God that is ours in Christ Jesus!
The sign of the cross
Our services begin with a word – the Name of our God.  But our services also begin with an action.  Pastors make the sign of the cross as they proclaim the name of the Holy Trinity.  This sign was also made at my baptism to “mark you as a redeemed child of Christ.”  This sign connects my worship with my baptism and me with Christ. This is not the only action of worship.  Hands fold.  Heads bow.  Candles are lit.  Paraments are hung.  Pastors vest.  Organs intone.  Choirs sing.  People speak.  All of these are ceremonies.  Dawn writes: “Though the word ritual is rejected by many in our culture, the fact that people without religion develop alternate rituals (for New Year’s Eve, the Super Bowl, birthdays, and weddings, for example) demonstrates how the human psyche needs such ordering. Little children get upset if their usual bedtime ritual is modified or forgotten.”
 

Ceremonies have always been a part of worship.  They are at least as old as Cain and Abel. Confessional Lutherans, however, know that ceremonies in and of themselves are not worship.  Rituals and ceremonies are used by confessional Lutherans in complete freedom to assist in keep Christ at the center.  Consider the following gems from our confessions:
Our side also retains many ceremonies and traditions, such as the order of the Mass and other singing, festivals, and the like, which serve to preserve order in the church. At the same time, however, the people are taught that such external worship of God does not make them righteous before God and that it is to be observed without burdening consciences, that is, no one sins by omitting it without causing offense. The ancient Fathers also maintained such liberty with respect to external ceremonies. For in the East the festival of Easter was celebrated at a date different from that in Rome.﻿ When some wanted to divide the church over this difference, others admonished them that there was no need to have uniformity in such customs. As Irenaeus says: “Diversity in fasting does not dissolve unity in faith.”﻿﻿

Moreover, no noticeable changes have been made in the public celebration of the Mass, except that in certain places German hymns are sung alongside the Latin responses for the instruction and exercise of the people. For after all, all ceremonies should serve the purpose of teaching the people what they need to know about Christ.

No novelty has been introduced that did not exist in the church in days of old. No noticeable change has occurred in the public liturgy of the Mass, except that other, unnecessary Masses, which perhaps through misuse were celebrated besides the parish Mass, have been discontinued.

Notice how confessional Lutherans consciously sought a middle ground for the sake of the Gospel.  They understood that rituals help proclaim the Gospel. They respected the Gospel-based ceremonies and forms of previous ages. They were conservative in the changes that they did make to rituals and ceremonies. The Apology goes so far as to say “With a very grateful spirit we cherish the useful and ancient ordinances…”
  The only changes made in the Mass were necessitated by theological concerns: Sacrament instead of sacrifice, Christ the mediator instead of saintly mediators, etc.  In a very visible way, the confessing fathers allowed the Gospel to predominate, people to participate, the arts to flourish – all the while respecting the rich tradition of the Church at large.  The confessors had obviously taken Luther’s pastoral lead:

Therefore, I have used neither authority nor pressure.  Nor did I make any innovations.  For I have been hesitant and fearful, partly because of the weak in faith, who cannot suddenly exchange an old and accustomed order of worship for a new and unusual one, and more so because of the fickle and fastidious spirits who rush in like unclean swine without faith and reason, and who delight only in novelty and tire of it as quickly, when it has worn off.

We therefore first assert:  It is not now nor ever has been our intention to abolish the liturgical service of God completely, but rather to purify the one that is now in use from the wretched accretions which corrupt it and to point out an evangelical use. 
 
We take the middle path. We are neither popish nor Carlstadtish, but free and Christian. We elevate the Sacrament or we do not, as, when, if, so long as we please, as God has given us the liberty to do. Just as we are free to remain unmarried or married, to eat meat or not, to wear a chasuble or not, to be cowled and tonsured or not. Here we are masters. There is no law, commandment, doctrine, or prohibition… The pope and Dr. Carlstadt are of one family in their teaching. Both teach, the one to do, the other to omit. We teach neither and do both.
    
Luther was at home with ceremonial simplicity. This he practiced at the monastery in Wittenberg.  Luther was also at home with alb, chasuble, and elevating the host as were the practice at the Wittenberg parish church. Reed notes: “All this was more than mere conservatism. It was keen value-judgment. It fearlessly cut out errors and impurities and with equal earnestness sought to preserve the true, the good, and the beautiful. In addition, it distinguished sharply between essentials and nonessentials, permitting great liberty with respect to the latter.” 
 Luther held to a narrow middle road with Christ in the center.

On the other hand, there were other voices that were intolerant of Luther’s mediating stance of ceremonies. Karlstadt issued an order in 1522 for all images – paintings and statues - to be removed from church.  Karlstadt disallowed the use of instruments or part-singing in church because there was only “one God, one baptism and one faith, so should there be only one song.”
  You can imagine how well Gregorian chant fared.  To sing chant, you needed to concentrate so hard on the performance, that prayer – by default – would be a secondary concern.  (I say with much pastoral chagrin, that I recently ran into a buzz saw in my congregation this past May. Several older members told my associate and me that there was a voters’ resolution on our books:  No statues or paintings were to be in the church.  Obviously, the 10’ crucifix going into our new church, hanging over a 12’ triptych with three oil paintings, was not in compliance. I’m happy to report that Karlstadt has finally been repudiated at Faith, Antioch!)

Some voices today – by inference or open approval – would have ceremonies and rituals become a benchmark of confessional Lutheranism. The more ceremonies, the earlier the ceremonies, the better. The sign of the cross, the German Mass, chanting the Gospel, incense, a Eucharistic prayer, and the like are at times portrayed as a more “Lutheran” way to worship. If it is early, if Luther did it, then that makes us confessional.  And this can be true - and false.  I rather enjoy Martin Franzmann’s observation: 

The ancient liturgy, the primitive church, the ancient fathers! If it isn’t old, it is no good, and God’s waters can trickle only through this little antique pipe. This precious young man longs for the primitive church. He longs for the ancient fathers. Not too primitive, of course, because then he would be celebrating the Eucharist in somebody’s dining room and would have a fruit cellar for a prayer chapel. But pretty primitive, back there.

On this score, we should ask ourselves if the age of the confessors was really a golden age of Lutheran worship.  Perhaps…  But then again the following vignettes – among dozens – make one wonder whether or not things were all that splendid in Saxony!

Some parishes reported that the women sang, but in one place only one woman sang, and in most places none did. In Wetter, one of the most important parishes in the territory, the pastor complained that the people simply would not accustom themselves to singing Luther’s psalms: they said that if they wanted to sing they would go to a tavern!

Belgern 1586 – “The council tolerates it when the people, during the singing and the reading of the Epistle and Gospel, stand outside in front of the church and chatter loudly, and during the reading of the Gospel from the pulpit they troop out of the church and raise such a ruckus outside that nothing can be heard inside; furthermore, [the council] does not publish the irresponsible farm hands (particularly the younger boys) who play ball in front of the gate or stand around in groups in the marketplace during services, especially during the afternoon sermons.”

In 1558 Martin Tectander, pastor at the Johanniskirche in Zittau, wrote concerning the choir: “If an old skin were sewn together and filled with young dogs and cats and pigs, and someone beat on it with a big stick, they would yell, howl and drone just like those in the choir.”

I see this as being the crux of the issue today in WELS.  There is no doubt that Luther chanted the Gospel lessons, made the sign of the cross, kept Latin
 as the preferred liturgical language until his death, wore chasubles, etc. This surprises many people in WELS.  But remember why the confessors retained the ceremonies they did!  Ceremonies and ritual help communicate the Gospel.  They could not cut out these well-loved ceremonies without offense to consciences.  Continuity with the early church was also important to them.  They were no sect.

The principles are the same today.  Our point of departure, however, is different.  There is no doubt that WELS has come out of a background of pietism and rationalism, that many ceremonies are wrongly viewed as “Catholic,” and we do not always appreciate our connection with the Church at large.  To make the sign of the cross without serious education and pastoral leadership will communicate “Catholicism” – instead of Christ - to Jane WELS and offend a misinformed conscience.  Ceremonies of a bygone era might be beautiful, filled with meaning, and have genuine Christian roots.  However, if they are completely foreign to our current piety, then by default, Christ is not at their center.  Our WELS “low church” practice can be easily lampooned or derided, but this is the pastoral context we find ourselves in.  
We must learn our worship heritage well. We must dedicate ourselves to not propagating worship myths.  (For example: “We don’t have Christ on our crosses, because we emphasize the resurrection.” The rationalists TOOK Christ from their crosses because they denied Jesus’ incarnation, not because they believed in the resurrection!) We must decide what should be retained and what can be regained.  We must patiently teach.  If it took the Lutheran Church 200 years to lose her liturgical riches, they should not all be reinstated in 10.  Dawn sounds a needed reminder for us, no matter where we are on the ceremonial spectrum: “No liturgical scholar, theologian, or sociologist can designate how worship should be conducted in a particular place. Rather, each congregation must ask better questions, so that in every place our worship is faithful to the kind of God we have and the biblical guidance He has condescended to give us.”

Confession and Absolution:
Our service begins with confession and absolution.  This was an area close to Luther’s heart. It is significant to note, that the Lutheran Reformation really had its birth in the cradle of the confessional. Luther maps out the quagmire of medieval confession in his Smalkald Articles:
Here, as well, there was only pure misery and destitution. Some imagined that they would never get out of purgatory because, according to the ancient canons, each mortal sin carried with it seven years of penance. Still, confidence was placed in our work of satisfaction and, if the satisfaction could have been perfect, confidence would have been placed totally in it, and neither faith nor Christ would have been of any use. But such confidence was impossible. If they had done penance for a hundred years in this way, they would still not have known whether they had been penitent enough. This means always doing penance but never arriving at repentance.

What this medieval system accomplished (complete enumeration of sins, works of satisfaction, and then forgiveness) was to rob millions of the true worship of God. The Apology notes: “Consciences, however, do nothing from faith when they continually doubt whether they have forgiveness. In this doubt how can they call upon God and how can they be certain that they are heard? So their entire life lacks God and lacks the true worship of God. That is what Paul says [Rom. 14:23﻿﻿]: “Whatever does not proceed from faith is sin.” And because they are constantly filled with doubt, they never experience what faith is. Thus it happens that in the end they rush headlong into despair.”
 Christ was not at the center of the Roman Catholic confessional. In spite of all Rome’s abuses, the confessors did not abandon the practice of private confession. They simply supplied the confessional with the Gospel that had been so desperately lacking.
Consider what miserable sinners now hear in our services: the voice of the Gospel – minus the works of man. Once having heard the comforting voice of the Gospel, the Lutheran party was not going to give it up easily:
This is the very voice of the gospel itself, that we receive the forgiveness of sins by faith. The writers of the Confutation condemn this voice of the gospel. Therefore we can in no way give our approval to the Confutation. We cannot condemn the voice of the gospel, so very salutary and full of consolation. What does denying that we obtain the forgiveness of sins by faith achieve other than to show contempt for the blood and death of Christ?

Think of all the doctrine and comfort that are packed into the short rite of confession and absolution.  Preus lists several.  1) The absolution is announced by God’s called servant on Christ’s behalf.  2) We have, as Christians, the right to forgive sins.  3) God’s grace is a proclamation of forgiveness. 3) Forgiveness comes only through Christ.  4) Absolution is connected with your baptism.  5) God’s grace is received through faith.

When one considers the Gospel goldmine that is contained in Confession and Absolution, it is truly sad to hear voices that would encourage its demise.  Timothy Wright writes: “Long time churchgoers may appreciate opening with this important liturgical rite, but starting the service with confession and forgiveness says to guests: “You are sinners!” For years, some people stayed away from church, fearing such condemnation. Finally, having the courage to come, they hear from the start how bad they are – that they cannot worship until they confess their failures and shortcomings.”
  Modern mega churches do have a rule of prayer (lex orandi).  It will, in the end, shape their people’s rule of believing (lex credendi).  The “seeker” is still a sinner who cannot be coddled.  He can only be killed. I need to hear that I am a sinner. Otherwise, the sinner in me will, over time, develop a deep and lasting appreciation for itself.
Dawn keeps Christ at the center of Confession and Absolution:  
The pastoral proclamation of absolute reconciliation with God, entirely by means of God’s pardoning mercy, is one of the greatest gifts of the worship service because it is usually not possible for us to forgive ourselves. The explicit announcement that all my sins, known and unknown, have been pardoned through Jesus Christ is the best good news available anywhere in the world. Why on earth would our churches not want to speak these glad tidings to the guilty and burdened hearts?

In worship we RECEIVE!
Confession of sin and God’s proclamation of divine forgiveness demonstrates a key dynamic of confessional Lutheran worship: in worship we receive. Ask your Bible classes, your confirmation students, or the members of your choir “what is worship?”  Invariably, you will hear several answers along the lines of “praising God, giving thanks, singing, gathering together with fellow believers,” etc.  All of these do happen, but worship that clearly confesses Christ is worship that enables God’s people to receive the riches of Christ. The Apology states: “This is how God wants to become known and worshiped, namely, that we receive blessings from him, and indeed, that we receive them on account of his mercy and not on account of our merits. This is the richest consolation in all afflictions, which the opponents destroy when they trivialize and disparage faith and only teach people to deal with God through works and merits.” 
 
This is a key point my friends. Modern mega-church services often see worship as a “mood setting” mechanism that encourages people to make their decision for Christ.  This well-meant view of worship is manipulation – not reception. Their view of worship meshes very well with the evangelical world’s denial of original sin and synergistic
 doctrine of conversion. On the other side of the aisle, the Roman Catholic goes to Mass.  The Mass is performed on their behalf.  Roman Catholics view worship as something sacrificial.  This view, of course, perfectly matches their view of good works.  Lutherans, however, know that “they cannot by their own thinking or choosing believe in Jesus Christ their Lord or come to him.”  Faith, forgiveness, the sacraments – all are received.  This is most certainly true:  Worship is primarily God serving his people with Word and sacrament.  Only then, can people serve God with prayer, praise, and thanksgiving.  Kalb summarizes this well:
The status gratiae
 is a complete reversal of man’s relation to God. Instead of struggling to render to God satisfaction for sin by his own power, he receives as a free gift the abundant grace of God in the forgiveness of sins. Simultaneously the “service of God” undergoes a complete change.  Under the Gospel, “service of God” no longer primarily means that man serves God, but that God in Christ serves man. Divine service is a work of God, a gift of God (beneficium).  As such it cancels the old service, the work of man and the offering of man (sacrificium)…

Already Melanchthon places the main emphasis on the receiving aspect of worship, and this same interpretation of Christian worship runs through the 17th century... Here again Orthodoxy walks in the steps of Luther, who unceasingly inculcates that worship does not consist merely in such things as “singing, reading, playing the organ, celebrating mass; praying Matins, Vespers, and other hours; endowing and adorning churches, altars, monasteries; collecting bells, gems, vestments, metalwork, treasures; and in addition to this, going on pilgrimages to Rome and to the shrines of saints,” but that “faith, faithfulness, confidence of the heart” constitute the true service of God… The nature of worship is determined by faith. Where the service of God is of faith, the works of man are at an end.” 

The point?  Worship as reception of God’s grace and blessing is a primary lens through which we must view all of the worship options before us today. Change the music if you must.  Simplify the liturgy if necessity demands. Lose sight of receiving and your issue is not with liturgics, it is with the basics: sin, grace, faith, and works. Lose sight of receiving and you have just purchased a first class ticket to Rome – or Saddleback.
Glory Be
Glory be to God on high and on earth peace, good will toward men…

The words “Preach the Gospel” used to be painted above the chancel in our seminary’s chapel.  The command was clear.  What is not so clear, however, is what exactly is the Gospel? In his book Creating Contemporary Worship, Timothy Wright notes:  “Consumers want worship services to offer them something practical, something they can use every day. They want a gospel that applies to all of life: family, career, health, finances, time, and so on. However, many leave worship frustrated because they miss the connection between the gospel and their world.”
  Practical Gospel?  Family, career, health Gospel?  Did you notice that Wright’s gospel isn’t really the Gospel, but laws on how to live?  Dawn articulates the shift:  “Sermons become therapy instead of proclamation. Worship can become instructions for self-help instead of praiseful recognition that God has already accomplished all that is necessary for our life and salvation.”
  Wright writes gospel. What he really describes, however, is God’s providence.  That’s scary, because even a heathen in all his blindness can see that God is taking care of him!
What is the Gospel?  
 I believe that Jesus Christ, true God, begotten of the Father in eternity, and also a true human being, born of the Virgin Mary, is my Lord. He has redeemed me, a lost and condemned human being. He has purchased and freed me from all sins, from death, and from the power of the devil, not with gold or silver but with his holy, precious blood and with his innocent﻿ suffering and death. He has done all this in order that I may belong to him, live under him in his kingdom, and serve him in eternal righteousness, innocence, and blessedness, just as he is risen from the dead and lives and rules eternally. This is most certainly true.

Confessional Lutherans understand that praising God is proclaiming God’s saving works and proclaiming God’s saving works is praising God.
  The Gloria in excelsis does this.  “We praise… bless... worship... glorify… give thanks….”  Why?  “Lamb of God, you take away the sin of the world; have mercy on us. You take away the sin of the world; receive our prayer….”  Keeping Christ in the center means keeping Christ’s work at the center. Our need for this is absolute, because the Gospel comes completely from outside of us.  Not a single syllable of Gospel is innate in us.  Preaching and singing that is poor in Gospel can, in the end, only serve as an open door to despair or work righteousness!
Thus because faith, which freely receives the forgiveness of sins, sets against the wrath of God Christ as the mediator and propitiator, it does not offer up our merits or our love. This faith is the true knowledge of Christ; it uses the benefits of Christ, it renews hearts, and it precedes our fulfillment of the law. Concerning this faith, not a syllable exists in the teaching of our opponents. Hence we criticize our opponents for teaching only a righteousness of the law and not the righteousness of the gospel, which proclaims the righteousness of faith in Christ.

The Holy Gospel.  Assume it to your peril.  Confess it clearly to God’s glory and your eternal good!
The Word of God
“The Word of the Lord”
Jan had been wondering for several weeks whether or not she and her husband should move.  They had been farming vegetables on their back three acres for some extra income.  Now a new hobby farm had become available.  Should they stay or should they go?  Unable to land on a clear decision, Jane finally called me to ask “What does God think about this move?”  My response?  “I don’t know.  I’ll get him on line two quick and see what he thinks.”  After a laugh and an “Oh, be quiet” we were able to talk about what God has revealed and what he hasn’t revealed about her situation. The Bible does not address the issue of stay in Antioch or move west to McHenery.  The Bible does address the issues of stewardship, vocation, and providence.  Those are the promises and principles that Jan and I discussed for the next half hour.

Jan is a dear member, but she served as a reminder that all of us live in a religious climate that views direct revelation from God as a fact of life.  Michael Horton, writing in 1996, noted “Twenty percent of Americans say they have had a revelation from God in the last year and 33 percent report a mystical experience.”
  Just last week a prospective member told me that she doesn’t “listen for God’s voice” but that she “regularly looks for God’s signs in the little things.”  There is a real war going on between confessional Lutheranism and Oprahesque spirituality.  Our confessions clearly state that God has chosen to work only through means.  Much of modern American Christianity teaches a God who works outside of means.  
This is not academic wrangling.  I recently had a life-long member tell me point blank that the Bible was “wrong” when it talked about the blessings of baptism.  Why?  Because she felt much more spiritual after attending an Assembly of God mega church and making a decision for Christ there.  I regularly tell my members in Bible classes “Be afraid when people become too spiritual for the Word of God!”  Luther certainly was:  “Therefore we should and must insist that God does not want to deal with us human beings, except by means of his external Word and sacrament. Everything that boasts of being from the Spirit apart from such a Word and sacrament is of the devil.
”  The Formula of Concord confesses: “Likewise, we also reject and condemn the error of the Enthusiasts, who contrive the idea that God draws people to himself, enlightens them, makes them righteous, and saves them without means, without the hearing of God’s Word, even without the use of the holy sacraments.”﻿
  In other words, every single time a Christian contemporary song says “I can feel your presence…” Lutherans must proceed with caution.  If God’s Word and sacraments are not contextually present, then God is indeed present – just not in a way the Christian contemporary artist anticipates. Horton writes:
Humankind wants a god we can feel, touch, see, and hear on its own terms, and this is why highly emotional religion has sold well throughout the ages…. We want a god who is “up close and personal,” a buddy who is just as close as our locker-room pals…. But wherever God is present, apart from his appointed Mediator and the means of grace (Word and sacrament), he is present only in fire, smoke, wrath, and power.

The Word of God is central to worship.  It is the dynamic that gives life to everything that we say and do in our worship. Cut out the Word and you cut the beating heart out of worship.  Luther shows us the power and necessity of the Word in worship in his discussion of the Third Commandment.
For the Word of God is the true holy object﻿ above all holy objects. Indeed, it is the only one we Christians know and have. Even if we had the bones of all the saints or all the holy and consecrated vestments gathered together in one pile, they would not help us in the least, for they are all dead things that cannot make anyone holy. But God’s Word is the treasure that makes everything holy. By it all the saints have themselves been made holy. At whatever time God’s Word is taught, preached, heard, read, or pondered, there the person, the day, and the work is hallowed, not on account of the external work but on account of the Word that makes us all saints. Accordingly, I constantly repeat that all our life and work must be based on God’s Word if they are to be God-pleasing or holy. Where that happens the commandment is in force and is fulfilled.

The devil also knows this.  Satan, a prodigious Bible thumper, knows that Christ cannot be kept in the center if Christ’s Means of Grace, Word and Sacrament, are moved to the margins.  That’s why he will seek to do one of two things:  1) Separate the Christian from the Word or 2) Separate the Spirit from the Word in people’s minds.
Separate people from the Word and you have a recipe for disaster. It is no accident that God would have the Word of Christ dwell in us richly.  Where life in the Word wanes, the devil begins to press the attack:

 Let me tell you this. Even though you know the Word perfectly and have already mastered everything, you are daily under the dominion of the devil, and he does not rest day or night in seeking to take you unawares and to kindle in your heart unbelief and wicked thoughts against these three and all the other commandments. Therefore you must constantly keep God’s Word in your heart, on your lips, and in your ears. For where the heart stands idle and the Word is not heard, the devil breaks in and does his damage before we realize it. 

We must always be aware that we too live with this constant danger.  Fortunately, the Word is the daily bread and butter of our existence as church workers, students, and volunteers.  Even if we could avoid the temptation to neglect God’s Word, however, we still must deal with a second, more powerful temptation:  to divorce the Spirit from the Word. This is classic Calvinism, the mother religion of America. Calvin writes:  “And, although it is true that we obtain faith, yet, as we see that all do not indiscriminately embrace the offer of Christ which is made by the gospel, the very nature of the case teaches us to ascend higher, and to inquire into the secret power of the Spirit, through which we enjoy Christ and all his blessings.”
  This “higher ground” of spirituality is truly tragic.  It separates the Comforter from the Word of comfort.
 This separation of Spirit and means can have disastrous pastoral consequences.  Daniel Deutschlander describes the progression:

What becomes of faith in this best case Arminian scenario? Faith is MY decision, MY choice, MY part in salvation. But what if I don’t really feel the Spirit? What if I’m not sure that I really believe? Yes, what if I find that I am still plagued with the same old temptations and plagued even worse than before? Then read the Bible some more! Pray and pray and pray for the Sprit! When you feel it, then you’ve got it! 

Oh, how dreadful! Once again we have a recipe either for despair or self-righteousness…. For notice how everything turns back to man. Faith is man’s work. Its assurance is in man’s feelings. It should be prayed for, even when the one praying thinks himself an unbeliever! Objective justification is turned on its head, and so is faith. Loudly proclaiming that Christ died for the sins of the world, the best of Arminians nevertheless makes Christ’s death merely that which made salvation possible. “It is finished!” must change into “It is possible, if only you make your decision for Christ!” Faith does not receive the accomplished fact of redemption. In the Arminian equation faith establishes the fact of redemption – it isn’t true until and unless I believe it.  What then should the Arminian do in doubt and despair? Look to himself and struggle to conjure up the feeling. What should he do when he feels all is right with God and the world? He need look no further; what he believes to be true is true because he believes it.


And that’s Arminianism at its best! At its best is not how we will most often encounter it. The denial of original sin and the exaltation of the fallen will is a viper’s brood. Once faith is the cause of truth rather than the result of truth, anything can pass as faith.” 

In sum, Confessional Lutherans are very serious on this issue in their worship: the Spirit only works through the means of grace. “So that we may obtain this faith, the ministry of teaching the Gospel and administering the sacraments was instituted. For through the Word and the sacraments as through instruments the Holy Spirit is given, who effects faith where and when it pleases God in those who hear the Gospel.”
  To lose sight of this important truth glorifies human experience at the expense of Christ’s work, exchanges feelings for the content of faith, and marginalizes the very means through which God desires to save! Confessional Lutherans are almost unique on this critical point: outside of the means of grace, Christ is never at the center. Lose sight of the Means of Grace and worship will quickly become meaningless.
Besides all this, let’s at least be honest with ourselves.  Outside of the Spirit’s means, as sinners how can we be so certain that it is the Spirit we are feeling?
The Creed
“We believe…”

Trivia time?  In the two hundred years following the death of Luther, what was the most widely prescribed hymn in the 250 different Lutheran Church Orders?  “A Mighty Fortress?” “Lord, Keep Us Steadfast in Thy Word?”  It must be “Amazing Grace!”  No.  “We All Believe in One True God” (CW 271) – Luther’s metrical version of the Creed.  It was prescribed for weekly use in 179 of the 250 church orders.
 Even in territories where the majority of worship continued in Latin, this German creedal hymn was sung.  Confessing the faith is a fruit of faith. Faith will always find a way to confess.  The Creed is one such way.
The Creed is also important to confessional Lutherans, because it ties us to Christians throughout time and space. This is a difficult topic for members of WELS.  We practice the doctrine of Church Fellowship without apology.  Essentially, this doctrine teaches that we should not presume to have fellowship in worship without first determining whether or not we share fellowship in doctrine and practice.  This is a biblical stand for which many of us have suffered throughout the years.  It is also a stand that has tended, humanly speaking, to isolate us from the rest of Christendom over the years.
We in WELS need to continue to practice God-pleasing Church Fellowship.  We also need to preach, and teach, and draw comfort from the fact, however, that we are part of the Holy Christian Church. In worship, do we see ourselves as being part of something that extends far beyond the extremities of our synod in far away places like South Dakota and Nebraska?  Do we see ourselves as something far more complex than the administrative structure of our synod?  Do we sense the connection we have with Christians before Luther was ever born?  We should.  We are members of the Holy Christian Church.  We are not a little Midwestern sect.  Founded upon the apostles and prophets, confessing Lutherans do not hesitate to call Tertullian, St. Augustine and St. Ambrose their own. It is not by accident that the Book of Concord begins with the three Universal Creeds – the Apostle’s, the Nicene, and the Athanasian.  It is significant that the first article of the Augsburg Confession contains this sentence: “What is understood by the word “person” is not a part nor a quality in another but that which exists by itself, as the Fathers once used the word concerning this issue.”
  Guess how the Book of Concord ends?  With a Catalogue of Testimonies (not testimonials!) from the church fathers. The Lutheran fathers consciously sought to establish a connection with the ancient church, the church undivided, in the face of Rome’s charges of heresy and schism.
But do we really have a genuine fellowship with those who are members of denominations that allow openly gay and lesbian clergy – even bishops?  What possibly could we have in common with a billion people in the church of Rome?  What could possibly connect us with the snake handlers of Kentucky? Christ, his Word, and his Sacraments.  Where the Word and sacraments are, there you will find the Spirit at work!
Sometimes we feel pretty lonely in WELS.  That loneliness, however, is of our making.  Take comfort!  There always have been – and always will be - 7,000 in Israel who have not bowed their knees to Baal or kissed him!  Christ is still the center of his Church. We confess that in our worship.  In worship, we are living that reality. Do not be afraid to give expression to that reality in your worship as you use the best art and music - past and present - from cultures around the globe.
Hymn of the Day

It was my first year in the ministry.  The job of directing the senior choir had fallen to me.  In an effort to broaden the musical language of my parish, I decided that we were going to sing “Soon and Very Soon” for Christ the King Sunday.  I tried my best to improvise a gospel-like accompaniment on the piano.  The choir even sang with a bit of a lilt.  I dare say, that a few were even swaying back and forth to the beat. My people’s comments afterwards got me thinking: “Pastor, I almost felt like clapping.”  And then Jan had something to say:  “Pastor, if you do more music like that, you’ll really get things going around here!”  The Lutheran in me recoiled:  It is the Word that builds the church!  And why not feel like clapping for “A Mighty Fortress?”  Welcome to the difficult and unforgiving world of musical styles.
Music. There are many times when worship planners would like to wish the entire topic away.  Frankly, liturgy is rarely discussed in “contemporary service” talks.  Invariably, people are interested in musical style.  How comforting to know that Lutherans have always – even in the golden years – struggled with musical issues.  In 1713, the Wittenberg theology faculty refused to endorse a new hymnal: “One cannot be too distressed about the misfortune of our times, not that such trash is scribbled, but that it is held to be divine enlightenments and equivalent to God’s Word and that it should be respected as secrets…. We maintain for this and other reasons explained above, that this hymnal can neither be introduced without soliciting irritation nor be recommended and given to the people.”
  Or ponder this juicy quote, concerning the special music for the Feast of St. Michael at the Magdeburg Cathedral:
A piece of concerted music was performed after the sermon, during which (at a certain point in the music) a rooster was made to crow. This was repeated three times, to loud laughter from the congregation. After the third time the people left, without further regard for the music or the rest of the service. According to the book an attempt had been made several years previously to leave out the rooster call, but the income from the service dropped so dramatically that it was quickly reinstated. After a few more years, the sermon was eliminated, as there obviously wasn’t much use for it, and only music and the rooster were left.

Zwingli, who was even more musically talented than Luther, was led to utterly reject music in the church. “Show me where God has arranged such stumbling singing, indistinct speech, and mumbling. Thus, one jumps like the cat before the furrier; but you find the contrary, that God has commanded you to go into your closet and there in a secret place speak with your heavenly Father, who will adequately see, hear, and know you…”
 Calvin would at least allow the singing of metrical psalms.
Confessional Lutherans seek to steer the middle ground between the crowing cock of Magdeburg and the soul-chilling silence of Zwingli. Luther’s use of music was based upon this argument:  music can assist in the proclamation of the Gospel. This important principle already shows itself in the first Lutheran hymnal that rolled off the printing presses in Nuremberg. “Several Christian Songs, Hymns of Praise and Psalms, in Accordance with the Pure Word of God, from Holy Scripture, Produced by Various Highly Learned Individuals, for Singing in the Church, as in Part Is Already the Practice in Wittenberg.”
 According to the title, the exposition of Scripture was of primary importance.  Luther once preached:  “I see your idleness, how you fail to learn those sacred songs sung every day and how for nearly two years now you have had no interest whatsoever in those enduring songs of the schoolboys, but rather pay much more attention to popular ditties. Would that you fathers might strive to train those under your care! For such songs are a sort of Bible for the uncultivated, and even for the learned.  See how the pious are set on fire through these songs!”
  
Pious hearts were set on fire by the Reformation’s hymns.  The rule of prayer (hymn singing) was informing the faith of the people.
 Don’t take my word for it. Take Bishop Nausea Blancicampianus’ word on the issue. He wrote to Pope Paul III in preparation for the Council of Trent:
I say in addition that it will not be very easy for them (namely the Protestants) to agree with us, because it will be necessary after peace is established to do away with those German songs, which they use very much in many of their churches. Not a few of these are hymns which go contrary to the authority of the Supreme Pontiffs, the Mass, the good works, and the established customs of religious people on the one hand and praise their new rites and dogmas on the other. Who can say how many people have easily been drawn away already from the true religion by these same chants, to which they have already become accustomed for twenty years or more? But if the use of songs of this type must remain publicly in the churches, joined with a certain envy and levity, it will not be possible for long to have unity, since many of the words of the same songs are plainly contrary to the Catholic songs.

For confessional Lutherans, the content, not style, has been the primary area of concern. “The children chant the Psalms in order to learn them; the people also sing in order either to learn or to pray.”﻿
 We would do well to consider this in our current debates about traditional and contemporary services. We hear far too much about style and precious little on the topic of content.
  Consumerist Americans readily place the emphasis on what they like rather than what they learn. I recently was perusing Let All the People Praise You. I came across the little song People Need the Lord.  Here it is:

People need the Lord;
People need the Lord.

At the end of broken dreams

He’s the open door.

People need the Lord;
People need the Lord.
When will we realize

People need the Lord?

Please allow me a soap box for a moment. The song contains no heresy. But does the song teach anything that is distinctly Christian? An unbeliever knows that they need the Lord. The only thing the song tells us about this Lord is that he is an “open door.” A door to what, we are not told. Is this a song that teaches Christ and his Gospel to me? People need the Lord – true enough. But what people really need is for Christ’s Church to clearly sing and confess him who alone is way, truth, and life! Styles may change, but Christ-centered content dare never be weighed in the scales and found wanting. Lutheran music at it best chants and sings Christ.  To misquote John the Baptist, Lutheran music is less so that Christ may be more.  Music serves content.  Music dare never make up for lack of content!  If contemporary worship consistently jettisons a Christ-centered, teaching hymnody, what do they have that is equal or better to take its place? Time will tell.
The Prayer of the Church

“Let us pray.”

We got the phone call that we all dreaded. Grandma Christie was in the hospital with congestive heart failure. My father was in the emergency room with his dying mother. I waited out in the waiting room to see what other members of the family were going to show up. My aunt Donna came through the waiting room doors looking like she had seen a ghost. I remember well her words “St. Anthony pray for us… St. Anthony help us…” over and over again. I remember being shocked. That was the first time that I had ever heard a saint invoked in a person’s private prayer. I am also happy to report that after the nun left, I was able to enter the emergency room and have a devotion with my grandma based upon the song of the liturgy “O Christ, Lamb of God.” The closet Lutheran seminarian - and objective justification – got the last word that day!
The cult of the saints is a gripping part of Catholic practice. Hear the earnestness in the soloist’s voice as he sings the lovely Ave Maria. See the seriousness on the face of Aunt Donna as St. Anthony is invoked.  Do you remember St. Christopher statues on the dashboards of your neighbor’s Cadillac?  The cult of the saints is alive and well today. John Paul II elevated more people to sainthood than all the popes of the last three centuries combined! In fairness to the Roman Catholic Church, they observe three different levels of devotion: they invoke saints, venerate Mary, and worship the Holy Trinity. In my Aunt Donna’s heart, however, that was a distinction without a difference.
The confessions are not anti-saint. They simply put the saints back in their proper place. The Augsburg Confession states: “Concerning the cult of the saints our people teach that the saints are to be remembered so that we may strengthen our faith when we see how they experienced grace and how they were helped by faith. Moreover, it is taught that each person, according to his or her calling, should take the saints’ good works as an example.”
 That is where the salutary use of the saints end. Going any further moves Christ away from the center and replaces him with the appearance of godliness.
It cannot be demonstrated from Scripture that a person should call upon the saints or seek help from them. “For there is only one single reconciler and mediator set up between God and humanity, Jesus Christ” (1 Tim. 2[:5﻿*﻿]).﻿ He is the only savior, the only high priest, the mercy seat,﻿ and intercessor before God (Rom. 8[:34﻿*﻿]). He alone has promised to hear our prayers. According to Scripture, in all our needs and concerns it is the highest worship to seek and call upon this same Jesus Christ with our whole heart. “But if anyone does sin, we have an advocate with the Father, Jesus Christ, the righteous . . .” [1 John 2:1﻿﻿].

We pray in the name of Jesus, trusting that he alone is our great Mediator. But what issues do we bring to our Mediator’s attention in prayer? Read the Catechism. The Lord’s Prayer is a treasure trove of prayer ideas. In the corporate prayer of the church, we have a special privilege to pray for all people “according to their needs.” This is exactly what Luther discusses in his Large Catechism: “Therefore from youth on we should form the habit of praying daily for our needs, whenever we are aware of anything that affects us or other people around us, such as preachers, magistrates, neighbors, and servants; and, as I have said, we should always remind God of his commandment and promise, knowing that he does not want them despised.” 
  Confessional Lutherans consider it a privilege to pray for their neighbor, remembering that they are really “Christ in their midst.”

Confessional Lutheran prayer pulses with Christ the Mediator!

The invocation of saints is also one of the abuses of the Antichrist that is in conflict with the first, chief article and that destroys the knowledge of Christ. It is neither commanded nor recommended, has no precedent in the Scripture, and—even if it were a precious possession, which it is not—we have everything a thousand times better in Christ.

Holy Communion
Holy, Holy, Holy…  O Christ, Lamb of God
It was vicar year in Benton Harbor, MI.  The German Good Friday service had fallen to me. The majority of the Germans only received Communion four times a year, so I knew that Good Friday was going to be well attended. Because Good Friday was so important, I decided that I would do something special. After all, when was the last time the Germans got a special service, I wondered. All the Germans were present.  Holy Communion was celebrated and everyone attended. I thought the special service was a big success. Later that day I got three phone calls – all Germans.  How dare I change the service and not sing THE communion hymn! Soul, Adorn Yourself with Gladness was pretty important to these people.

Frequency of celebrating the Sacrament has been a hot button issue in WELS of late. A growing minority of our congregations are celebrating Holy Communion every Sunday. This practice, almost universally lost in Lutheranism during the dark centuries of pietism and rationalism, is now making a comeback. On the whole, if implemented without legalism or harm to conscience, this is a welcome development. The Augsburg Confession states: 
Our people have been unjustly accused of having abolished the Mass.﻿﻿ But it is obvious, without boasting, that the Mass is celebrated among us with greater devotion and earnestness than among our opponents. The people are instructed more regularly and with the greatest diligence concerning the holy sacrament, to what purpose it was instituted, and how it is to be used, namely, as a comfort to terrified consciences. In this way, the people are drawn to Communion and to the Mass. At the same time, they are also instructed about other, false teaching concerning the sacrament.﻿﻿

That the Lutheran fathers continued to celebrate an every Sunday communion is truly remarkable when you consider the pastoral/doctrinal mountain they had to climb to celebrate it according to Christ’s institution and intent. The people only received the bread. The Roman Church taught that the sacrament was effective ex opere operato.  In other words, it was effective by having received it in the approved Roman manner.
 The grace earned through the sacrament could be applied to others – witness the Masses that are still said for the dead. Masses were often paid for and said privately with no communicants present. The saints were invoked in the heart of the Communion Rite. Then there was the teaching of transubstantiation… All of this was bad enough. The true disaster for consciences, however, is found in the fundamental Roman view of the Sacrament’s direction. Instead of a supper where God serves his people the food of forgiveness, it is seen as sacrifice performed – the ultimate good work! They turned the Lord’s Supper into the people’s service.  It is no wonder that Luther became a bit animated:

That the Mass under the papacy﻿﻿ has to be the greatest and most terrible abomination, as it directly and violently opposes this chief article. In spite of this, it has been the supreme and most precious of all the various papal idolatries. For it is held that this sacrifice or work of the Mass (even when performed by a rotten scoundrel) delivers people from sin both here in this life and beyond in purgatory, even though the Lamb of God alone should and must do this, as mentioned above. Nothing is to be conceded or compromised in this article either, because the first article does not allow it.

Luther addresses the main issue. The Lord’s Supper brings the Lamb of God’s work into sharp focus. The forgiveness of sins, life, and salvation are given to faith-filled hearts through Jesus’ precious body and blood. This is justification talk. This according to Luther is the “chief article” of the Christian faith. “That Jesus Christ, our God and Lord, “was handed over to death for our trespasses and was raised for our justification” (Rom. 4[:25﻿*﻿]); and he alone is “the Lamb of God, who takes away the sin of the world” (John 1[:29﻿*﻿]); and “the Lord has laid on him the iniquity of us all” (Isa. 53[:6﻿*﻿]); furthermore, “All have sinned,” and “they are now justified without merit﻿22﻿ by his grace, through the redemption that is in Christ Jesus . . . by his blood” (Rom. 3[:23–25﻿﻿]).
 
What a blessing we enjoy: a heavenly meal through which the fullness of Christ’s forgiveness is imparted to us! We are justified – justification that you can touch and taste! This supper is no representation. Christ does not save through representations. Christ saves us through the reality of his passion and resurrection. His Word assures us that his body and blood is “really” present. In the modern day dash towards all things “real” and relational, why not give the realities of Holy Communion a try?
The main issue for Lutherans in the area of Holy Communion, in my estimation, is not frequency of reception, mode of reception, appropriate ceremonies, or even the “moment of presence.” The heart and center of Holy Communion is God’s objective declaration of our justification – ‘for the forgiveness of your sins.’ We would do well to take special care to preach, teach, and sing the blessings of this meal as often as possible! Take and eat.  Take and drink.  And also take care that the externals of the Sacrament do not detract from the main course!
Justification, the chief article of our confessions, is also a lens through which we can view the totality of our worship.  When we do, our worship will strike a Lutheran balance.  Prof. Forrest Bivens notes several ways that Justification helps to this end: 1) Justification helps to keep our worship God-centered. 2) Justification will help us to speak explicit law and explicit gospel. 3) Justification will help us keep the message of Christ prominent. 4) Justification will help us maintain and exercise our freedom in worship externals.  5) Justification will help us communicate adequately with others. 6) Justification will help us keep the role of faith clear. 7) Justification will help us as we ponder the best ways to attract the unchurched.
 Be assured: if our worship throbs with justification, the central article of our confessions, then our worship has Christ at the center.
Blessing
The Lord bless you and keep you…”
The time for the blessing has come. The Gospel has been proclaimed. The Sacrament has been celebrated. The Mediator has heard our prayers. The people have lifted up their hearts in praise to their Creator, Redeemer, and Comforter. God’s blessings have been received through faith. We have been built up upon Christ our cornerstone. With a word of blessing in our pockets, we leave for home.

But we also look ahead. We look forward to a time when we will see Christ, the Lamb, at the center of the throne. There our worship will be complete. Faith will pass away. Our justification will have reached its eternal goal. What will remain is the eternal banquet of the Bride and her Groom. Until then, may our dear Lord bless you with the confessional resolve of Dr. Luther: “I know what I am saying, and I well realize what this will mean for me before the Last Judgment at the coming of the Lord Jesus Christ.”
 

I end this afternoon with an old wish for you and your work:
However, may God, who is rich in mercy, view His poor Protestant church, which is the aim of so many piercing attacks, with merciful eyes and protect it mightily, as well as keep it with the old truth. May He effectively bring to a standstill the novices who today seek to confuse under the pretext of a special devotion, so that we are at liberty to extol and to praise Him forever for His kindness.

Confess as you worship. Worship as you confess. And by all means, keep Christ at the center!
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� Augsburg was a watershed event in the history of Lutheranism.  Charles V had recently defeated the combined forces of France and the pope.  With Pope Clement VII under house arrest, Charles was crowned emperor of the Holy Roman Empire. (His election had been opposed by the previous pope – Leo X.)  With his fellow Catholics in defeat, Charles was now able to turn his attention toward the Turks who pressed up the Danube and laid siege to Vienna in 1529.  But to turn back the Turks, Charles would need the armed assistance of the Lutheran territories within his empire.  In an effort to “bury the hatchet” with the Lutheran princes, Charles V called a diet “to consider furthermore what might and ought to be done and resolved upon regarding the division and separation in the holy faith and the Christian religion… to put aside whatever has not been properly explained or done by either party, so that we all may adopt and hold one single and true religion; and may all live in one communion, church, and unity, even as we all live and do battle under one Christ.” (Bente, Historical Introductions, 15)


� AC Preface, 5.  (K-W, 31)


� AC Preface, 8 (K-W, 33)


�Bente, Historical Introductions, 3.  “Symbolum est regula fidei brevis et grandis: brevis numero verborum, grandis pondere sententiarum.”


� Sasse, We Confess Anthology, 10-11.


� It was Peter who answered Jesus’ question.  But Peter was answering on behalf of eleven others. Jesus asked “Who do you (plural) say that I am?”  


� Sasse, We Confess Anthology, 10-11.


� Sasse, We Confess Anthology, 10-11.


� Sasse, The Lonely Way, 300.


� Kalb, Theology of Worship in 17th Century Lutheranism, 10,14.


� SD I, 23 (K-W 535).  The hymn’s author, Lazarus Spengler (1479-1534), was a leader of the Reformation in Nürnberg and a signatory of the Augsburg Confession in 1530.  The Christian Worship Handbook (851) contains a contemporary’s assessment of Spengler’s life and work: “…like a true Christian he took God’s Word seriously in his lifetime, heartily believed the same, accomplished much by it, and at his death confessed it and confirmed it. His example may console and strengthen all weak Christians who now suffer all manner of offense and persecution.” 


� Wright, A Community of Joy, 55.


� Warren, The Purpose Driven Church, 241.


� McNeal,  The Present Future: Six Tough Questions for the Church, 2.


� Warren, The Purpose Driven Church, 14.


� Warren, The Purpose Driven Church, 16.


� Warren, The Purpose Driven Church, 241.


� Warren, The Purpose Driven Church, 246.


� Warren, The Purpose Driven Church, 289.


� On this score, Os Guiness warns “At least the Catholics can justify St. Peter’s, Rome by the papacy and the Vatican behind it. Third generation superchurches, by contrast, will have only their size and earlier success, with no claim to papal authority or catholic universality to sustain them.” (Guiness, Dining with the Devil, 29)


� This statement is by no means intended to be a wholesale endorsement of Dawn’s doctrine and practice.


� Dawn, How Shall We Worship, 38-39.


� Preus, The Fire and the Staff, 179.


� Stiller, Liturgical Life in Leipzig, 103.


� “Church Orders.”  These were legal documents that governed ecclesiastical life in each individual territory.  Remember that Germany was once comprised of roughly 150 independent states.  These church orders generally contained liturgical prescriptions for the territory’s churches. The Germans love decency and order.


� AC II, 1 (K-W, 36).


� Apology IV, 9-10 (K-W, 121-122).


� SA III, 1, 3 (K-W, 311)


� Pieper, Christian Dogmatics Volume I,  538-539.


� Horton, In the Face of God, 7.


� The Athanasian Creed (K-W, 24).


�LC IV, 26-27 (K-W, 459-460).


� LC IV,  41-42 (K-W, 461).


� Dawn,  How Shall We Worship, 81.


� AC XXVI, 40-44 (K-W, 80).


� AC XXIV, 2-3 (K-W, 68).


� AC XXIV, 40 (K-W, 72).


� Apology VII and VIII, 33 (K-W, 180).


�  LW 53: 19-20.


� Reed,  The Lutheran Liturgy, 105.


� Reed, The Lutheran Liturgy, 79.


� Witness the advice that Luther gave to Bucholzer, Chaplain to the Elector of Brandenburg: 


“As to the matter that worries you… this is my advice: If your lord, the Margrave and Elector, will allow the Gospel to be preached purely, clearly, and without admixture – and the two sacraments of Baptism and the Blood of Jesus Christ to be administered and given, and will let the invocation of the saints fall away, so that they are not patrons, mediators, and intercessors, and the sacrament be not carried about, and will let the daily masses for the dead fall, and not have the water, salt, and herbs consecrated, and will sing pure responsories and songs in Latin or German during the march or procession; then in God’s Name, go along in the procession, and carry a silver or golden cross, and a chasuble or an alb of velvet, silk, or linen. And if one chasuble or alb is not enough for your lord the elector, put on three of them, as Aaron the High Priest put on three, one over the other… and if his Electoral Grace is not satisfied with one circuit or procession, in which you go about and ring and sing, go around seven times, as Joshua and the children of Israel went around Jericho shouting and blowing trumpets… For such matters, if free from abuses, take from and give to the Gospel nothing: only they must not be thought necessary to salvation, and the conscience dare not be bound to them…  And if the pope would let these matters be free, and the Gospel be preached, and commanded me to hang my breeches about my neck, I’d do his pleasure.”  (Reed, The Lutheran Liturgy, 98)�


� Herl, Worship Wars in Early Lutheranism, 108.


� These pietistic views were found everywhere at the time of J. S. Bach.  Consider the following from Stiller, Liturgical Life in Leipzig:  “In this connection we should refer to the monumental lack of understanding that a man like Gerber has expressed over against this liturgical tradition. He knows “That the common people are still closely attached to externals and are captivated by beautiful altars, clerical garb, candles, altar and pulpit cloths, the sign of the cross, and the like,” in fact, “that not only the common people but also among people of rank” individuals are found “who have a very high regard for externals and imagine that God is especially honored in them.” He simply cannot understand that “there still are always people who have such things crafted and then present them to the church,” even though “many churches, especially in large cities, have plenty of clerical vestments and altar linens.”  In spite of all of this, he wants people “to get rid of those wax light that burn in broad daylight, those chasubles, and that wide variety of altar and pulpit hangings, “ for all of these things are “superfluous and completely useless,” and so “not only could much money be saved and be used for more necessary things, but also the common people could be kept from esteeming external things too highly” (Gb, pp. 115-16).  (Stiller, Liturgical Life in Leipzig, 107)�


� Franzmann, Ha! Ha! Among the Trumpets,  89.


� Herl, Worship Wars in Early Lutheranism, 82.


� Herl, Worship Wars in Early Lutheranism, 72.


� Herl, Worship Wars in Early Lutheranism, 256.


� Latin remained the preferred liturgical language especially in city parishes with schools. German was far more prevalent in village parishes where schools were rare and literacy rates were low.


� Dawn, How Shall We Worship, 86.


�SA III, 3, 22-23 (K-W, 315).


�Apology XII, 89 (K-W, 202).


�Apology XII, 2-3 (K-W, 188).


� Preus, The Fire and the Staff, 167.


� Wright, A Community of Joy, 42.


� Dawn, How Shall We Worship, 130.


� Apology IV, 60 (K-W, 130).


� Synergists teach that people have some inherent spiritual capacity to assist in their conversion.  They thereby deny the biblical teaching that we are dead, blind, and hostile to God.  See FC II, 77 (K-W, 559) for a fuller description.


� “state of grace”


� Kalb, Theology of Worship in 17th Century Lutheranism,  24. 


� Kalb, Theology of Worship in 17th Century Lutheranism,  25-26.


� Wright, A Community of Joy, 19.


� Dawn,  How Shall We Worship?, 155


� Small Catechism, 2nd Article (K-W, 355).


� Read through the book of Psalms to see just how often this is the case.


�Apology IV, 46-47 (K-W, 127).


� Horton, In the Face of God 171.


�SA 3.VIII.10 (K-W, 323).


Immediately following this quotation, Luther catalogues the biblical testimony that demonstrates the truth of this principle:  “For God even desired to appear to Moses first in the burning bush and by means of the spoken word;﻿ no prophet—not even Elijah or Elisha—received the Spirit outside of or without the Ten Commandments; John the Baptist was not conceived without Gabriel’s preceding Word, nor did he leap in his mother’s womb without Mary’s voice;﻿ and St. Peter says: the prophets did not prophesy “by human will” but “by the Holy Spirit,” indeed, as “holy people of God.”﻿ However, without the external Word, they were not holy—much less would the Holy Spirit have moved them to speak while they were still unholy. Peter says they were holy because the Holy Spirit speaks through them.”  (SA 3.VIII.11-13)�


� Epitome II.13 (K-W, 493).


� Horton, In the Face of God, 12


� LC I, 91-91 (K-W, 399)


� LC I, 100 (K-W, 400).


� Preus, The Fire and the Staff, 103.  (Quoting from Calvin’s Institutes  I:463.)


� Preus, The Fire and the Staff, 104.


� Deutschlander, Daniel.  p. 9


� AC V, 1-3 (K-W, 41).


� Herl, Worship Wars in Early Lutheranism, 66.


� AC I, 4 (K-W, 36).


� Music, Hymnology, 49.


� Herl, Worship Wars in Early Lutheranism, 258.


� Music, Hymnology, 53.


� Herl, Worship Wars in Early Lutheranism, 91.


� Herl, Worship Wars in Early Lutheranism, 15   (cf. WA 29:44)


� Herl lists several instances of Lutheran “protest singing.” One is included here for the reader’s enjoyment: “Similar protest singing occurred in other German cities as well. In 1527 a visiting preacher from Magdeburg, in his first and only sermon in Braunschweig, extolled the saving virtue of good works; whereupon: “A citizen by the name of Henning Rischau began and said in a loud voice: ‘Father, you’re lying!’ He then just as loudly began to sing the twelfth psalm, which Dr. Luther had just recently set in thought-provoking German verse as Ach Gott, vom Himmel sieh darein.” (Herl, 89-90)


� Music, Hymnology, 42.


� Apology XV, 40 (K-W, 229).


� “Contemporary worship is not merely a matter of the period. We are all engaged in contemporary worship in that sense, since we are alive now in this time and place and not in another. But, like contemporary Christian music, which in many ways has shaped contemporary praise and worship, we are now talking about a distinct style, a unique genre that is inherently iconoclastic and often deeply influenced by the Gnostic spirit of individualism, subjectivism, mysticism, and a deep suspicion of institutional authority in the form of creeds, confessions, church discipline, and the like. In short, this style of music is shaped by popular culture, and one has to ask, it seems to me, whether popular culture is more suited to carrying the virus of worldliness than cultural expressions that were at least more self-consciously attuned to Christian concerns. Bach, Handel, or, for that matter, Watts, Toplady, and Wesley, were far more biblically literate and saturated with the God-centered theology of their Reformation communions than those of us living today. While we should not fail to notice the great composers and writers in our midst who are both artists and students of Scripture, we should not expect a great revival of church music to be produced by a religious subculture that is driven by the marketplace.”  (Horton, 209-210)�


� Let All the People Praise You, 245.


� AC XXI, 1 (K-W, 58).


� AC XXI, 2-4 (K-W, 58).


� LC III.28 (K-W, 444).


� Horton urges modern worship planners to not excise the extended Prayer of the Church so flippantly:


“I fear that we are simply jettisoning from the regular worship service everything that does not somehow keep the tempo going and sufficiently excite the seeker. Television, with its quick pace, seems to set the standard. This will always lead us to cut out that which we consider “boring” – such as long prayers of intercession, especially those in which particular individuals are mentioned by name. Should we really spend so much time in the service praying corporately for Betsy Miller’s recovery from surgery? If entertainment is our goal, this will be easily excised from the service, but if our goal is fellowship in Word and sacrament, in prayer and mutual encouragement, we cannot be so bold.” (Horton, 207)


� SA 2, II, 25 (K-W, 305).


� AC XXIV, 1-2 (K-W, 68).


� This very mechanical view of Communion has remained alive and well in Catholic circles until very recently. Until the early 1960’s is was possible to go to “Low Mass” in Parisian churches and listen to an organ recital played “over top” of the Mass! What “counted” was that you attended Mass and that the sacrifice of the Mass had been offered.  See the Apology XXIV,11-12 for a clear refutation of this mechanical view of the Sacrament.


� SA 2, 1 (K-W, 301).


� SA I, II, 1-3 (K-W, 301).


� Bivens, “Getting the Right Message Out,” 102-114.


� LW 37:360-361


� Music, Hymnology, 49 This faculty reaction, dated September 17, 1714, concerned a new pietistic hymnal Geistliches Gesangbuch printed in Halle.
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